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"spiritual revolution" in our society
focuses a significant trend toward consideration of
less empirical, less rational factors as determinative
in human behavior. Unfortunately, too few modern Christians perceive the unique relevance of the
biblical faith to these contemporary concerns.
Perhaps this is due in part to a misunderstanding of
the basic nature and mechanism of faith and belief.
My personal pilgrimmage of faith, relationships
with other Christians, and professional observation
indicate a lack of belief as a central spiritual
problem. By "belief," we shall mean in this article
"one 's capacity to accept as literal truth on an
emotional level any concept or idea which will
subsequently determine ex ternal behavior." Some
LYLE W. BROOKS is a member of the American Academy
of Family Practice, the Oklahoma Academy of Family
Practice, the American Institute of Hypnosis, and VicePresident of the American College of Medical Hypnotists.
He is currently on the active staff of the Edmond,
Oklahoma Memorial Hospital and teaching staff of the
American Institute of Hypnosis. He has also established the
Oklahoma Institute of Medical Hypnosis, Inc., in Oklahoma
City, Oklahoma, for practice limited to medical hypnosis
and hypnoanalysis in treatment of psychosomatic and
psychoneurotic emotional disorders. He received his B.A.
degree in Bible from Abilene Christian College, Abilene,
Texas and his M.D. from the Oklahoma University School
of Medicine.
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basic assumptions will illustrate.
First, we shall assume that most persons seek
greater spiritual wisdom, understanding, and maturity, regardless of the route pursued. Some
pursue these goals via mind affecting chemicals (e.
g., alcohol, marijuana, narcotics and psychedelics),
most often with the result of serious spiritual
injury, and a variety of undesirable social consequences (e.g., withdrawal from productivity, emotional and physical disease, psychological disorientation, etc). 1 Others (representing the majority of
conservative Christian fellowships) pursue this goal
by rigid and compulsory adherence to the "traditions of the church." 2
Observation of both these "achieved enlight enments" (as a minister and physician/psychotherapist) has revealed their superficial and
1

We shall assume a mutual acceptance by the reader of
the normative Biblical understanding of man as "spiritcontrolled" (e.g., Romans 8:5-8, Ephesians 2:1-3, 1 Corinthians 8:4-6). We further assume the normative Biblical
view that there are a variety of ruling spirits in the universe
(e.g. , 1 John 4 :4 and 2 Corinthians 4:4). Without attempting a thorough discussion of psychedelic drugs and mystical
religious experiences, within this article it will suffice to
note that without clear allegiance to the Lordship of Jesus
Christ, one's spiritual "experiences" are subject to distor··
tion by various spirits of the world. (In this light consider 1
John 4:1-3 and 1 Corinthians 12:3).
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limited nature. One's elementary understanding of
biblical teaching on man's nature and human
behavior (e.g., Romans 12: 1-2) indicates the
reverse approach being followed. Outward conscious behavior is effectively modified only by a
change of internal, spiritual, subconscious beliefs. 3
It is impossible for me to comprehend God
except as a Being of Health. 4 Therefore, if the
route to which one is committed in seeking
spiritual maturity leads to observable psychogenic
disease, he is forced to reconsider his interpretation
and application of the system. The end result is
incompatible with God's eternal purpose. 5
What, then, are the critical factors in health and
disease? How important is the belief factor in the
total life and health of the Christian? Since belief is
the cornerstone on which all theological superstructure is built, the question is an imperative
which must be resolved. 6

e shall begin by considering the universal human features of the conscious and subconscious mind. The conscious mind
represents the cognitive activity of our consciousness-logic, reasoning, critical evaluation, sensing,
objectivity, decisions resulting from this objective
reasoning, and neurotic defenses. 7 It is the control
mechanism for active choice of what enters the
subconscious mind, and critically evaluates matters
of intellectual assent. Cognitive acceptance of data
from our empirical senses (e.g., acceptance of a
historical faith), and various deductive procedures
operate at this level. These beliefs. may then lead
to the "rational" assumption of a Supreme Being as
2

If this approach were biblically and psychologically
accurate one should anticipate a greater degree of mental
health and emotional stability on the part of more
fundamental religious groups. Unfortunately, one observes
the higher incidence of neurotic disease among these more
obsessive compulsive groups. Consider Colosians 2:23,
especially Paul's connection between "elemental spirits of
universe" and those who demand strict adherence to
various religious scruples.
3
Consider Ephesians 4:23-24 and Colossians 1:9-12.
4
John 4:24, 1 John 1:5; 4:13-16.
5
Ephesians 1:3-12; Romans 6:5-11; John 3:16-17;
10:10. It is clear that God's purpose is to bring us to life
and health in union with him.
6
Hebrews 11:1, 6; James 1: 5-8; Romans 1:16, 17 ..
7
By "neurotic defenses" we shall mean those psychological mechanisms motivated by fear which lead to
suppression or repression of unacceptable emotions.
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the originator and ever-continuing creator of the
universe. 8
In contrast, the subconscious mind is the level of
emotional, subjective trust and belief. It is the
basic emotional belief control center over all
automatic conscious behavior, whether for good or
evil, health or disease. 9 All memory is recorded
and stored in the subconscious.
The subconscious mind when open and receptive
is capable of literal acceptance of any data without
discretion. Suggestions both positive and negative
may be implanted via (a) deliberate conscious
control and choice, (b) meditation and concentration, or (c) accidental creation of a receptive
subconscious state by either traumatic events, or a
failure of the conscious mechanism to evaluate incoming data.
Further, the subconscious mind is the source of
all natural emotional response to daily psychological stress. Since emotion is energy which must be
transfered and can never be destroyed, appropriate
discharge is required as the emotion is experienced.
The use of psychological fear defenses creates a
dynamic reservoir of suppressed emotions which,
when denied appropriate discharge, create disease.10
My clinical practice in medical hypnoanalysis
has confirmed certain basic and observable subconscious "laws" operative within the subconscious
mind.
The reverse effect of determinism is easily
understood by stating that the harder one consciously tries, the more difficult the desired result
is to attain. One does not try to think, to walk, to
swim, to talk-one simply does. One performs
conscious actions well by relaxing, and allowing
previously accurate subconscious programming to
exert control and achieve the desired result. Likewise, one does not try to be a Christian-one is,
and consequently performs appropriate behavior.
Jesus said, "If anyone is thirsty, let him come to
me; whoever believes in me, let him drink. As
scripture says, 'Streams of living water shall flow
out from within him' ... " (John 7:37-39 NEB.)
A second subconscious "law" states whatever
the subsconscious image or belief, the conscious
mind behavior will attempt to transform itself to
fit that subconscious belief Most certainly the
8

Hebrews 1:14; 11:3;Jude 3; Romans 1:19, 20.
Matthew 6:22-23; 7 :15-23.
10 We shall define "suppression" as the pushing out of
conscious awareness an undesirable emotion, thought or
feeling. Thus, a conscious denial is affected of its presence
in one's life.
9
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conscious mind of each individual has the free will
and choice to deliberately select what enters the
subconscious mind. But once the subconscious
mind has made literal acceptance of the belief, it
will then control and transform the conscious mind
accordingly. 11 This "law" holds true for spiritual
(sin), emotional (psychoneurotic), and physical
(psychosomatic) disease and health.
The third observable subconscious "law" is the
subconscious fear of any behavior tends to produce
that very behavior consciously. Stated simply,
what one fears, one does. To avoid the undesirable
conscious behavior which one fears, the subconscious mind may produce disease which prohibits
the acting out of the feared behavior.
Conversely, James noted that a lack of appropriate behavior is the criterion for diagnosing a dead
belief. However, forced performance is not the
cure for the dead belief. 12 A dead faith produces
no positive actions. Frenzied conscious behavior
will not resurrect a dead subconscious belief. The
problem must be met and solved at the level of its
inception.
To put it simply, the dead or "disease-producing" subconscious belief must be removed and
subsequently replaced with a living, "health-producing"belief. The conscious behavior symptoms
or patterns (i.e., evil actions) are affected by an
internal transformation. 13

e have chosen for the
purpose of this article to illustrate these principles
by the psychodynamics of a particular problem. A
minimum of 50% of those patients routinely seen
in my practice have as either the presenting
symptom or underlying cause some problem in the
area of sex or sexualtiy. There is a marked
frequency of correspondence between those from a
conservative religious background and problems in
this particular area.
Since our religious beliefs have often produced
sexual disease rather than health one may reasonably request a reexamination of our emphasis.
Since God's intent is that men and women live
together in total physical/sexual union, these
disease states are incompatable with his original
intent.
The fear of adultery (even the fear of normal
11

Matthew 12:33-35; Colossians
4: 17-24; Titus 3:3.
12
James2:14-26.
13
Romans 8:9-17; 12:1-2.
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1:9-12;

Ephesians

human sexuality) engendered by well-meaning, yet
misinformed, Christian leaders, ministers and
parents may produce the suppressed subconscious
fear of illicit sexual behavior. Such suppressed fear
may lead to a sequence of conscious behaviors
which either culminate in the feared act, or
produce disease to block the feared action.
Consider a married Christian man who fears he
might commit extra-marital sexual intercourse. As
normal sexual feelings for other fema~es emerge in
the daily routine of our society, conscious neurotic
defenses suppress these normal feelings as evil. The
suppressed subconscious emotional energy then
expands rapidly to fulfill its feared expectations,
and gains control.
At this point the man may begin to project his
fears towards his wife, accusing her of having illicit
desires. In time this creates marital disharmony and
bitterness with a breakdown in communication
between the couple at all levels, including the
sexual. Satisfaction of the normal, God-given
sexual drive blocked at home, eventual opportunity for sexual release elsewhere will be present.
The individual will find himself doing what he long
feared, yet with numerous accumulated rationalizations to justify the behavior. 14
However, prior to leading one to commit
adultery, the subconscious mind may choose an
"acceptable" disease to block the feared and
undesirable act of adultery. The most typical for
the male would be impotence (inability to achieve
or maintain an erection), and for the female,
frigidity (absence of sexual desire). Unfortunately,
this disease state also blocks the desirable and
legitimate sexual relationships within marriage.
Further, the diseased state of sexual impotence
or frigidity provides the mechanism of self-punishment resulting from the conscious suppression of
normal and natural emotions believed to be evil.
Suppression of feared behavior, rather then selfawareness and appropriate discharge of the natural
emotion, leads one not to conscious self-control of
his behavior, but to one's conscious behavior being
controlled by the suppressed subconscious fear.
This illustrates the subconscious cycle of relative
belief-sin-guilt-punishment. There are certain eternal absolutes revealed in God's word as good
(honesty, temperance, love, etc.), 15 or evil (adultery, murder, stealing, etc.). 16 We will stand accountable to God for our behavior in these areas
regardless of whether we believe or disbelieve. 17
14
15

16
17

Ephesians4:17-19;James 1:13-15.
Matthew 22:34-40; John 13:34-35; Romans 13:8-10.
1 Corinthians 6:9-11.
Galatians 5:19-21; Romans 2:12-16.
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In contrast, however, the majority of Christian
daily behavior determining spiritual, mental, emotional and physical health or disease is regulated by
subconscious relative beliefs. We shall define relative beliefs as attitudes that may be held anywhere
within the extreme spectrum of opinion, and to
any degree of variance with others within the
Christian community, without clear direct judgment from God's word. 18
The "morality" of the belief is relevant only to
the individual who holds that particular belief
locked into his subconscious mind. Such areas
would be the eating or not eating of meat offered
to idols, 19 temperance or abstinence in drinking of
alcoholic beverages, 20 and the experiencing and
expressing as contrasted to suppression of normal
human emotions. 21
Therefore, in the area of relative beliefs, if one
believes a certain behavior to be wrong, and then
does that behavior, for him it is wrong. A conflict
of his internal value system brings conviction that
"sin" has been committed. 22 The emotion of guilt
is experienced, which within the subconscious
mind automatically demands punishment. Only
when the Christ-oriented system of grace and
forgiveness intervenes and is allowed to function at
the subconscious level, can release be secured. 23
It is startling to realize that such "required"
punishment will not necessarily be deferred until
the end of time and God's eternal judgment.
Instead, God has equipped man with an internal
belief cycle (belief-sin-guilt-punishment) which is
inaugurated and executed under the control of the
subconscious mind. 24 Hence, one often creates
"hell" on earth for himself by the creation and
maintainence of spiritual, emotional, and/or physical disease and suffering via the subconscious mind
resulting from transgression of a subconscious
relative belief (i.e., sin). A classic example of the
operation of this principle is the experience and
expression of the normal human emotions of
18

Obviously there has long been conflict as to the
appropriate criteria for determining which matters are
eternal and which are relative beliefs, and as to the
environment for their exercise or denial. Contrast the
resolution of Romans 14: 13-18 and that of Acts 15: 1,
6-11, 2 2-2 9. It appears that there was great diversity within
the early Christian community on matters of individual
belief.
19
1 Corinthians 8: 1-12.
20
Ephesians 5:15-20; 1 Timothy 5:23.
21
Luke 12:22ff; 1 Peter 5:7;Matthew 6:25-34.
22
Romans 14:23; Titus 3:3.
23
Romans 5:6-11; 7:21; Colossians 1:13-14 and the
connection between "deliverance" and "forgiveness of sin."
24
Galatians 5:16-26; Romans 1:18-32.

6
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anger, grief and fear. Psychological stresses occur
to everyone each day in the form of frustration,
loss, and injury; whether actual, symbolic, or
threatened. One's natural and normal response to
frustration is anger; to loss, is grief; and to injury,
is fear.
Regardless of the origin of the belief, whether
from parents, peers, society or the church (as
represented by ministers, deacons, elders, and Bible
school teachers), many of today's Christians believe deep within their subconscious minds that to
feel or express these emotions is inherently evil.
The "good Christian," therefore, does not feel or
express these emotions.
The fear of expressing these emotions causes one
to supress this emotional energy, and concurrently
triggers the subconscious cycle of sin and punishment. The guilt (created by conflict between
conscious action and subconscious belief, e.g.,
Romans 7: 14-20) from the suppression and denial
of feeling anger (sin) may create symptoms such as
high blood pressure, tension and migraine headaches, heart pain and/or stomach ulcers ·(punishment).
By contrast it is incredible that such a relative
belief system is deliberately perpetuated in the
light of scriptural principles and examples. Paul
encourages the Christian to recognize anger, and to
avoid sin by appropriate discharge of the natural
emotions. To believe the experience of the emotion (not its inappropriate expression) to be a sin,
and to subsequently deny and suppress it, creates
spiritual, emotional, and physical disease for self
by self. 25 Jesus practiced the principles of recognition and discharge in relation to frustration/anger
and loss/grief situations. 26 John illustrates the
spiritual method of dealing with fear. 27
Power, love, and self control are the hallmarks
of the "normal" Christian life which is filled with
the Spirit of God. 28 Living in power, love and
self-control is possible only when normal emotions
are recognized, experienced and appropriately discharge,d, or "cast out." 29 When the spirit of fear
pervades one's mind, causing · denial and suppression of normal human emotions, these natural
subconscious emotions accumulate and escalate to
the point of controlling the individual via the
subconscious cycle previously illustrated. Genuine
self control is obviously lost. 30
25
26
27

28
29

30

Ephesians 4:20-27.
John 2:13-17; 11:14-36.
1 John 4:16-18;James 4; 5-10.
2 Timothy 1 :7; Romans 8: 14-16.
1 Peter 5:7 ; Philippians 4:8, 9.
Romans 7:21-25.
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has the power to
break the relative (sin-guilt-punishment) cycle by
re-education via the removal from the subconscious
of the erroneous relative belief and replacing into
the subconscious the more correct relative belief.
Change should be made on the criterion of
observable health or disease to · inform one of the
correct or erroneous nature of the subconscious
relative belief.
One may ask, "What does all of this have to do
with the development of one's spiritual maturity in
Jesus Christ?" We propose the distinct correlation
of the subconscious mind and the concept of the
"inner man" or "inner being" of the New Testament as the control center of one's external
behavior. 32 Thus, the subconscious mind is relevant for control of emotional and physical health
and disease, and also for the control of spiritual
health and disease.
Further, there is continuous inter-relation and
inter-action between all dimensions of man-the
spiritual, the mental, the emotional, and the physical. 33 The subconscious mind or "inner being"
serves as the receiving and transmitting station for
control and perpetuation of health or disease in
every dimension. The subconscious mind is understood to be the locale within which true conversion, regeneration, and emotional subjective trust
and belief must occur. 34
Control of the conscious external behavior is
determined by the critical belief factor present in
the subconscious mind. One's belief determines his
behavior.
Finally, h_ow may one use the foregoing information to achieve greater spiritual maturity? First, by
recognizing that the individual has the conscious
power, responsibility, and free choice to .control
what is allowed to enter the subconscious mind,
either for health or disease. He should prevent the
entry of negative thoughts and suggestions, and
remove undesirable relative beliefs while replacing
them with acceptable and desirable counterparts.
A ware ness of the proper mechanism to health or
disease is of further value. Control of these beliefs
31

Galatians 5:14-26.
Ephesians 1:15-20; 3:14-21; Colossians 1:9-12. Consider also 2 Peter 1: 3-11 as the effects of participation in
God's "divine nature" (vs. 4 ).
33
Matthew 22:36-40. Obviously with one's total being
consumed in loving God, there is no room for fear or
doubt.
34
Colossians 2:8-15; 3:1-4; Ephesians 4:21-24; James
4:1-6.
32

APRIL, 1974

may be achieved via the technique of mind
concentration, bodily relaxation, imagination, visualization and suggestion. 35 This technique enables one to circumvent the conscious neurotic fear
defenses which block, quench, and grieve the Holy
Spirit. One may then gain more direct access to the
subconscious mind, the control center of external
behavior. By this deliberate conscious action one is
able not only to alter the relative belief system of
the subconscious, but also to augment and strengthen the basic and desirable absolute belief system. 36
Some will respond that this approach smacks of
self-determinism, and refusing God control of our
lives. The simple fact is that one cannot give to
another the control of anything over which he has
never had control. When one's life is filled with
disease in all dimensions because of the control
exerted by suppressed emotions and erroneous
relative beliefs in the subconscious, he obviously
has no conscious control to relinquish to God.
Self-awareness and self-control must be achieved
over the subconscious by some approach similar to
the one suggested above.
Authentic surrender requires self-knowledge, i.e.
"denying self." 37 One cannot deny self to follow
Christ unless one is aware of what it is he is
denying. Avoid interpreting this statement to mean
that one needs to participate and expeirence
specific sins (adultery, murder, etc.) in order to
make a valid decision to reject sin. We have already
been "in sin" (i.e., under the control of sin) as a
general way of life, regardless of the specific
transgression. 38
When one knows self and denies self, then one
may consciously and subconsciously freely choose
to give God the control of one's life.
God will then, with our permission and active
participation, exert his will through our subconscious mind to modify and change us into the
image of his son. 39 Transformation will occur
naturally and spontaneously without having to ·
force one's self into an external mold. Rather, one
becomes pliable from within, and is easily molded
by God according to his design and purpose, not
ours.
This is true submission and letting go to let God
control-the way to full life and health. 40
35

Mark 11:22-26;James 1:5-8.
Colossians 3: 12-17; Philippians 4:4-9; 1 Peter 1: 3-9.
37
Mark 8:34, 35.
38
Ephesians 2:1-10. Titus 3:3-8.
39
2 Corinthians 3 : 1 7, 18; 2 Corinthians 4: 3-6; Philippians 3: 17-21.
40
Romans 8:5-17.
36
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Restoration
and the
CulturJI
Risk

THE RECOGNITION THAT
THE MEANING OF THE GOSPEL
IS RELATIVE TO PEOPLE AND
THEIR SITUATION HAS PROMPTED
TWO EXTREMES OF REACTION
IN OUR DAY.

BY RON DURHAM

restoration principle undergoes
continual reassessment, it is important to remember that we are not merely examining an abstraction. The attempt to return to the original wellsprings of the faith involves people, as well as
theory. Wrapped up in the desire to "be believed"
are two people-oriented risks. On the one hand, the
merely cultural concerns of people in our own day
may blind us to what is of eternal validity in the
biblical material. On the other hand, what was of
purely incidental significance in the culture of
people who appear in scripture may be seized on as
eternal. It may encroach unbiblically on our
responsibility to be God's people in our own day.
Every attempt to be Christian this side of the
cross has had to come to grips with this cultural
risk. Conservatives or restorationists have been
hesitant to label much biblical material "merely
cultural." Thus, they run the risk of being irrelevant to their own culture. Liberals have often
relegated the most basic New Testament material
to what they consider a provincial past. Thus, they
risk throwing out the baby with the bath.
What is sometimes overlooked on both sides is
that these generalized attempts to deal with theology and culture can never be self-connsisten tor wholly
successful. Decisions about the distinction between
the eternal gospel and transient culture are always
arbitrary at some point. This is simply because a
people's faith never appears abstracted from the
people themselves. External signs of belief which
later generations may consider "mere symbols"such as the veiling of women-are an actual part of
reality for the people who are gripped by that
symbol. 1 The cost and risk of discarding the
RON DURHAM is an editor for the Sweet Publishing
Company in Austin, Texas
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biblical symbols has been understood more clearly
by conservatives than by liberals. The urgency of
speaking to moderns in symbols that are meaningful to them has been sensed more readily by
liberals than by conservatives.
The restoration movement has found it easy to
label such things as wearing veils and foot washing
as expendable culture. The fact is that all doctrines
and practices in the New Testament documents are
set squarely in New Testament culture; if this had
not been true, people of the day would have felt
no points of contact with the gospel. Likewise, all
attempts to apply the gospel are influenced by the
modern interpreter's time and place; if it were not
true, we could never be touched to our depths with
the judgment and grace of the word.
The recognition that the meaning of the gospel
is relative to people and their situation has prompted two extremes of reaction in our day. Some
despair at the possibility of truth ·and become
immobilized by the mistaken notion that relativity
means futility. 2 Others adopt a knee-jerk stance
and enshrine their current understandings as the
eternal truth-having seen the abyss, they avoid it
at the price of honesty and humility.
1
As Paul Tillich saw so clearly, the term "mere symbol"
implies a failure to understand that a symbol "participates
in the power of what it symbolizes, and therefore, it can be
a medium of the Spirit." Systematic Theology (Chicago:
The University of Chicago Press, 1963), vol. III, p. 123.
2
A book like H. Richard Niebuhr's The Social Sources
of Denominationalism, which seems to show an inevitable
progressio n from sect to denomination, often has this effect
on young men who had hoped that restoration was an
exception to the historical process. They can take some
heart in the fact that Niebuhr himself felt later that the
study unduly stressed social relativity at the expense of
human responsibility. The result of his later thought was
the more balanced The Responsible Self

MI SS ION

avoiding extremes
I argue that the modern heirs of restorationism
ought to be in a position to avoid either of these
extremes. But I fear that the posturing of both
liberals and conservatives who think they have
sliced New Testament theology neatly from New
Testament culture is obscuring that possibility.
First, those so easily denying any concept of
pattern authority to the New Testament scriptures-viewing their normative force as limited to
another culture-should realize that if they cling to
any biblical concept they cling to a notion dripping
with primitive culture.
The doctrine of the church; Christology; baptism and communion; even the death, burial, and
resurrection of Christ-all these were preceded by
at least formally similar ideas in Jewish and/ or
Hellenistic cultures.
Obviously, the nineteenth century liberal conclusions that Christianity was merely cultural was
oversimplified and overstated. 3 The faith does have
its uniqueness; but it does not lie in its unrelatedness to culture (and conservative attempts to show
how various details in the above comparisons differ
miss the point). The uniqueness of Christianity
stands or falls with our belief that "God was in
Christ (to a degree so different from others in that
culture that it is a difference in kind) reconciling
the world to himself" (2 Corinthians 5: 19). We
discuss "restoring the faith" instead of "restoring
the faiths" of the ancient world because of our
trust in the Man of the faith.
But when and where was God in this Christ? In
first-century Palestine, a time and place progressively further from our ken. Hence, it is inevitable that
as the cultural gap widens biblical theology will
become an ever-increasing scandal to those who
have no stronger grip on what happened in Christ
than whatever the times allow is in vogue. The only
alternative is to allow some normative authority to
the cultural-theological mix that is the gospel. To
deny this is theologically, historically, and practically naive.

boldness to take the cultural risk. It would have
surprised a Jew to find the omnipresent God of
Psalm 139 somewhere "out there." It was a marvel
(Greek semeion-a sign that God was visiting man's
world in a radically different way) that Jesus
changed water to wine. And Joseph's embarrassment at finding Mary with child is a strong hint
that he, as well as we moderns, suspected where
babies come from. I find the first-century reality
structures-which included the belief that nature's
sovereign God could interrupt nature's "normal"
functions-more theologically meaningful than the
modern myths of scientism and secularism.
Historically, one can look back on a scene
cl"?ttered w~th. abortive attempts to do theology
Without a bibhcal pattern. The early gnostics were
the first to attempt to separate theology (the
Christ idea) from culture (the fleshly Jesus). A
good deal of neo-orthodxy in our own day suffers
from the same gnostic bent which would divide
"salvation" history from "mere" history. The early
councils' pronouncements against gnosticism were
at least based on a sure instinct: Jesus was either
the Word made flesh-with its embarrassing fleshly
and cultural realities-or he was not the Word at
all.
We must also remember how the real father of
the modern liberal movement, G. W. F. Hegel, lost
the gospel in the opposite fashion. Spirit, eternal
:eality, did enter man's culture, Hegel taught. It set
m motion reactions in history that were supposed
to so transform culture that it exhibits Spirit
concretely. In practice, however, Hegel's sweeping
scheme buried Spirit within culture. Today, men
have called it the Death of God-and that school
as dead-ended as it was-stands as the logically
consistent result of the attempt to dogmatize the
dialect~c of history as the bearer of Spirit. History
can kill .a man called Jesus; but mere history
cannot raise a man called the Christ. A risk well
~orth tak~ng is that the New Testament interpretatiOn of this event, and the earliest communities of
3

losing the gospel
Theologically, some have attempted to separate the
gospel from its "world view" and to reshape it to
suit a more scientific age. It has been held that
biblical man naively thought heaven was "up," all
births were miraculous (much less a virgin birth),
and changing water into wine would be no more
marvelous than being told about photosynthesis
and the fermentation process. 4
This argument is not only shallow; it lacks the
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Perhaps the greatest error in assuming that Christianity
simply borrowed its message from paganism is that the
notion of incarnation in Christianity was actually offensive
to pagan ideas of dying and rising gods. Cf. A. D. Nock,
Early Gentile ·christianity and Its Hellenistic Background
(New York: Harper & Row, 1964), p. ix, etc. But in the last
century, seminary students read Sir James G. Frazer's The
Golden Bough, or E. Hatch's Influence of Greek Ideas and
Usages upon the Christian Church and concluded that
Christianity was merely a mystery cult writ large.
4
Even James D. Smart lapses from his usual clarity at
this point in The Strange Silence of the Bible in the Church
(Philadelphia: The Westminster Press, 1970), chap. X.
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faith formed by it, constitute some sort of blueprint for all history.
Then there is the practical inadequacy of refusing to grant "blueprint" authority to the gospel. As
a religion writer for a secular newspaper, I watched
a modern denomination stuggle mightily to teach
its members a "servant theology." One of its
ministers agonized that his people simply could not
apply the pattern! But not only Isaiah's servant
passages but the New Testament's interpretation of
them had long been relegated to cultural irrelevancy in this movement. How could a church be
urged to social action on the basis of a gospel its
ministers had taught them not to believe?
In another group, which has long prided itself on
requiring no doctrinal stance of its ministers, the
question of a homosexual and a bigamist serving in
the ministry arose. Finally one bishop cried out,
"We must brand this as sin because the Bible says
so!" Suddenly, in the exigency of moral chaos, a
liberal bishop found blueprint fundamentalism
strangely useful.

inadequate hermeneutic
But it must also be emphasized that conservatives
have never neatly settled the issue of culture,
either. Many have yet to admit the bankruptcy of a
glib application of the "command, example, and
necessary inference" hermeneutic. As a contribution
to the nineteenth century scene, this scheme was a
creative effort which was actually worth more
recognition that it received from surrounding folk.
As a pat and permanent solution to "pattern
authority" it proved inadequate: its elevation to a
status even higher than scripture divided the very
movement struggling to unite men under the
banner of "Christians only."
And all along, even the strongest advocates of
pattern authority adopted a pick-and-choose method of deciding what in the New Testament
scriptures was theologically essential, as distinct
from what was culturally irrelevant. Indeed, some
method must be adopted; but the hardline rightist
often cannot bring himself to admit that his canon
of interpretation lies outside the canon of scripture. Admitted or not, the strictly biblicist approach would find us all washing feet (ritually) and
our women wearing veils in worship.
Even the more sophisticated approach of Krister
Stendahl of Harvard some years ago proved too
easy. He urged that the cultural gap be bridged by
asking first what scripture meant, and then what it
means-today. 5 But an intermediate question must
be asked: Why did it mean what it meant? And
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does that reason still hold today?
The current issue of the role of women in the
church is a good example of both the necessity and
the difficulty of asking why a particular position
was taken in scripture. A biblicist approach must
surely fake it some to explain how Paul can
command women to be silent in 1 Corinthians 14,
and give them instructions about how to pray and
prophecy in chapter 11.
We must ask about the situation in Paul's day
which prompted such puzzling instructions. What
cultural factors were at work-both regarding
women and regarding his use of theology-specifically the doctrine of creation and the doctrine of
sin-as he teaches on the issue? Again it becomes
clear that it is not clear how New Testament
religion can be separated from New Testament
culture.

needing each other
I conclude, therefore, that the cliche that "liberals
and conservatives need each other" applies among
restoration heirs. The left has not yet learned to
walk without the support of those who know
better the cost of giving up the pattern authority
of the scriptures. The right has not yet learned how
to meet modern issues without the goad supplied
by those more sensitive toward forms that tend to
fossilize men instead of setting them free as the
gospel was designed to do.
Almost all of us, right and left, still believe that
gospel-the message that God was uniquely in the
crucified and resurrected Christ-and in the formative, normative power of that evangel. It is that
message which proves greater than cultural gaps, so
powerful that it compels conformity not as a legal
requirement but as a pathway to freeuom.
We disagree widely on a theological method of
applying the implications of that message. This is
admittedly a crucial issue, and calls for our most
rigorous study and thought. It is also an issue that
has never been perfectly solved. We cannot afford
to wait for its solution to love each other as
brothers, to act in concert in Christian ministry,
and to tell of the freedom in our plea to be
Christians only. We cannot wait until we know
precisely how to separate New Testament faith
from New Testament culture. All will make some
missteps along that path; that is the cultural risk.
Yet, it is a risk that all of us can afford to take-if
we can take it together.
5

"Biblical Theology, Contemporary," The Interpreter's
Dictionary of the Bible (New York: Abingdon Press, 1962),
vol. I, pp. 418-37.
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UPRISING

Luke 5:17-26
I was lowered to Him
Who came down to me.
That hole in the roof
Is proof of difficult descent,
As friends with frenzied hands
Tore tiles right and left
And cleft the crowd with dangling cot.
That I might not be forgot
In all that press of pride and misery.
...
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He looked down at me
And saw all that I had been,
And probed the sin that brought me there.
Despair of soul smote sore upon
His tender heart-and for my part
I trembled lest He make me well
And toll the knell of all the ills
That covered me-for suddenly
My sickly cloak was ripped aside
And pride lay prostrate at His feet.
He would not heal by my desire;
He had to raise the man entire,
Or not at all.
And the rising was to me
More fearful than the fall.
The hole of desperation
Where I had entered
Fain would now have been my exit.
But His words blocked all escape
Except the door:
"Be your sins forgiven." And the rape
Of all that bound me to the floor
Was painfully complete; I rose,
His outstretched hands to meet.
ELTON D. HIGGS
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THE ENDLESS REMNANT

COCK-CROWING

Luke 9:10-17
"We Lord? What have we to give these people,
Breadless and thirsty, tired and far from home?
Barely enough for ourselves we brought,
Spent from our journey of power,
Where demons obeyed, and your Good News
Was spread to every town about.
And yet you ask us now to serve
This mob with the remnant of our bread?"

"And the Lord turned and looked at Peter.
And Peter remembered the Lord's words . .. "

"What know you of what is left
From the measure of power I gave?
The Kingdom of God was storehouse for
Your dusty journey of mercy to
Village after village of those in need.
You took no purse, but drew on credit
From Heaven itself. When made you
Tally of where God's bounty stops?"
Then Jesus took the loaves and fish
And gave them up to God,
While people sat to see what Heaven would send.
All ate, and to the dusty remnant found no end.
Twelve baskets full of scraps were then
No more, nor less, than loaves and fish had been.
ELTON D. HIGGS

/
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Luke 22:61
Grey dawn
Gone
But day
Still waits.
Cock-crowing
Flowing
Flashing
Tearing
Through anguished heart.
Part
Of me
Is deadThe thread
Of boasting, knowing,
Throwing words about
Is snapped
And dangling ends ensnare the dawn.
Dark my heart since dawn
And dark the curtain drawn
Across my soul
By fear which stole
My light away.
But day must come.
The One Who prophesied the broken thread
And gazed on new made shreds
Can knit my soul and tur.n
Cock's call to Light indeed.
It needs my Master's face
To make cock-crowing
Both breaking
And making
Of dawn's first rays .
ELTON D. HIGGS
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THE FIRST OF A TWO-PART INTERVIEW WITH
JOHN R.W STOTT BY ROBERT R. MARSHALL
w t h admixed humor and intense seriousness
the Lutheran Church historian, John Warwick
Montgomery, wrote a couple of years ago about
developments among Anglicans. In the process he
borrowed what Longfellow said about a certain
little girl in order to categorize Anglicans: when
they are good they are very, very good; and when
they are bad they are horrid.
If you are wondering about the "good Anglicans," the list included such luminaries as Charles
Williams, C. S. Lewis, and John Stott. Anyone who
reads will acknowledge the greatness of Charles
Williams and C. S. Lewis. Who can comprehend the
impact of C. S. Lewis on the lives of two
generations? He is nothing short of a literary giant.
And what about John Stott? I must quickly use
"giant" again to describe the ministry of this
famous preacher, the rector of All Souls Church in
London. His influence extends to all parts of the
world. Only a few weeks ago I saw him on a special
interview featured on an American television network. A few days later I saw and heard a special
multi-media presentation about the 197 3 convocation of youth at Urbana: the first voice I heard was
that of John Stott.
In all probability you have come across one of
John Stott's literary contributions. In the Tyndale
New Testament Commentaries he has written
Volume 19, The Epistles of john. In a "great
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JOHN R . W . SCOTT

sermon" series issued by Eerdmans a few years ago,
Stott had a challenging volume entitled What
Christ Thinks Of the Church based on the messages
to the seven churches of Asia in Revelation 2 and
3. Stott's Basic Christianity is a religious best-seller.
He is the author of several other books and
pamphlets ranging from the subject of divorce to
the last discourses of Christ.
One of ·his volumes, Christ The Controversialist
concerns Jesus' conversations. It was issued in
1970 and is one of those "sleepers" I heartily
commend to you. It is a creative and sterling
treatment that helps us see that those controversies
are still living issues. Stott maintains that the
abiding value of these conversations is to perceive
the positions of Christ which underlie his responses. The ultimate value of what Christ says is
that his positions constitute the foundation of
what Christians should still believe in every age. In
an excellent introductory essay Stott skillfully
commends certain New Testament dogmatic affirmations-vital doctrines to be defined, interpreted, accepted, applauded and lived. In another
introductory essay Stott makes a fervent appeal for
"evangelical" Christianity. You owe it to yourselves to read this excellent presentation!
John Stott is more than a gifted speaker and
writer. Possibly his greatest contribution is the
emphasis he has put on the theological (biblical)
and intellectual content of preaching and belief. He
APRIL, 1974

has stressed so eloquently that many Christians ·n o
longer think. This is the fervent but scholarly
message of his recent book Your Mind Matters. To
Stott, so much of what masquerades as Christian is
mindless. Stott does not advocate an arid brand of
hyper-intellectualism-not a dry-as-dust, humorless,
academic Christianity-but a "warm devotion set
on fire by truth." Christians must certainly not be
anti-intellectual because our faith, worship, study,
holiness, guidance, personal witness and preaching
all require the involvement of dedicated minds. To
Stott the correct appraisal of the mind's place in
Christianity is neither to exaggerate nor disparage
nor neglect it.
You can imagine why my heart was pounding
when I passed through the bright red door of the
London office-residence of John Stott! I had never
met this preacher-writer-scholar known so well
throughout the world. As I sat in the secretary's
office awaiting my appointment I wondered how
difficult it would b~ to talk to this man variously
heralded as one of the world's greatest contemporary preachers, honorary chaplain to the Queen
of England, and editor of the new series "The Bible
Speaks Today."
In a few moments I was to meet a handsome,
vigorous man with a compelling, prophetic intensity. But his wit, charm and thorough devotion to
Christ not only evaporated my anxieties but made
the conversation for the next two hours one of the
most stimulating of my life.
RRM: May I begin by acknowledging my indebtedness to you for a number of reasons. First,
without your knowing you have exerted a powerful influence on my life and ministry these past
years. I and many of our readers are the benefactors of your excellent writings.
STOTT: Thank you, my brother, for that
encouragement. As you well know writing is
mostly sweat and toil and tears, isn't it? One
wonders how it goes when it is published.
RRM: Precisely why I wanted you to know the
effectiveness of your writings on me. I think a
writer sends out his message as a missile and
wonders if it strikes its destination. I certify that
you are on target. For many reasons I can
commend your preaching-in-writing as a model for
the way preaching should be done.
·
STOTT: Thank you again.
RRM: When did you return from Asia?
STOTT: I got back to my desk on Monday
morning. This is my fourth day back.
RRM: I understand you stopped on the way
home for several days in the Arctic.
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STOTT: Yes, I had a wonderful time in the
Arctic. I'm a fanatical birdwatcher. I was looking
for a number of species, but especially one called
Ross' goose.
RRM: Even with your stopover in the Arctic I
know what it must be to come back to work that's
been waiting for you for over two months. That's
why I doubly appreciate your receiving me so
graciously.
Now, would you begin by telling me something
of yourself, as much as your modesty will allow,
particularly about any kind of formative situations
or persons that influenced you to preach?
STOTT: Well I could fill in these bare facts. I
was brought up in what you would call a nominally
Christian home. My father was quite a distinguished physician and really an agnostic, but the
kind of English agnostic who would be prepared to
go to church on Christmas and Easter as a kind of
respectability. My mother was brought up as a
Lutheran; her mother was a German. My mother,
although not brought up in evangelical circles and
although she was without a very clear understanding of the gospel, was nevertheless a godly woman.
She taught me to read the Bible and say my
prayers and I did it for her sake right through to
my later teens. Well, I was converted through the
witness of a minister-pastor-clergyman in the
Church of England who visited the boarding school
where I was. I used to go to a little meeting that
one of the boys ran where the minister was the
speaker one night. I visited and asked him questions afterwards and he explained the way of
salvation. I received Christ that night. And that was
the beginning of vital Christianity for me. Through
him I then got drawn into camps and work among
young people. Right through my Cambridge University days I continued as one of the officers in
one particular camp. I also worked among the same
sort of public school boys. That was where I got my
training to some extent. Then later I got involved
with the Inter-Varsity and attended a good many
of their conferences as a speaker and a participant.
I was ordained here to this church as an assistant
pastor in 1945 and my rector, as we call it (that is
the leading pastor), died four years after I came.
He had two coronaries in between my coming and
his . death, so then I was appointed to succeed him.
So, I've never been a minister of any other church.
RRM: So, you've been rector at All Souls since
1949.
STOTT: Actually since 1950. Twenty three
years! But two years ago, although I retain the title
rector, I handed over the leadership. We now have
a vicar who is actually the leader and in charge of
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the church. That means I am at liberty to travel
and study and read and write for six months in the
year.
RRM: . Could I ask what your plans are for
writing. Do you have any books in the making?
STOTT: Yes, I've had one published this year
called Guard the Gospel which is an exposition of
Second Timothy. I don't know if you have my
little book The Message of Galatians.
RRM: Yes, I have it.
STOTT: Well, The Message of Galatians was
intended to be the first of a series called The Bible
Speaks Today and arises from my conviction that
there is a need for a series of books which is a
half-way house between the commentary and a
book of sermons. You know, the commentary has
become an unreadable reference book, whose job is
to elucidate the text without bothering about
application. And on the other end of this scale is
the kind of rather loose sermon which sets to the
text concerned with application and not with
exposition. I believe that there is a need for books
in the middle that have three qualifications or
characteristics. One is that they take the text
seriously: they must be expository and seek to
elucidate what the scripture actually says. Secondly, they are concerned with contemporary application: what has this text got to say to the world and
the church today. And thirdly, they must be
readable. And so the Inter-Varsity Press in both
America and Britain have now commissioned me to
regard this as a sort of a ten-year project, if the
Lord spares me. They have asked me to write a
number of the volumes myself and to gather
together a team to write the rest of the New
Testament.
RRM: Do you have any other contributors in
mind?
STOTT: Yes, I have. The only American who
has agreed so far is Jim Boice of the Tenth
Presbyterian in Philadelphia. To be quite honest
with you-devestatingly honest-it is difficult to
find American expositors. I've read Jim Boice's
book on Philippians and liked it very much. I
think he fits the bill. He is hopefully doing the
letters of John.
RRM: Zondervan has printed his works on the
Fourth Gospel and the Sermon on the Mount.
They are fine works.
STOTT: That's right.
RRM: I've often wondered what has put out the
strain of American preachers in which oratorical
skills have been their claim to fame with hardly
any attention to careful exposition of the word.
And, on the other hand I've also wondered why
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the greatest biblical expositors in American pulpits
are, in fact, British and Scottish preachers.
STOTT: That would be an interesting thesis.
Somebody should inquire into the origins. Do you
know a Professor Richard Hofstadter whose book
is called Anti-Intellectualism in American Life?
RRM:No.
STOTT: Not only does he say there is an
anti-intellectualism throughout American life but
he blames a lot of it on American Protestantism.
And he traces the transformation from the original
Puritan ideal of the learned minister-the minister
who needed to be learned not only in the
scriptures but in the classics, the type of learned
minister who founded Princeton and Yale- to
American fundamentalism. He even quotes from
Moody but particularly the nadir, I suppose, is
Billy Sunday who ridiculed theology and the
intellect. Thus you have the move from the
concept of the learned minister to the revivalist
preacher who despises theology. It is a very
interesting evolution.
RRM: I know that within our setting there is
this anti-intellectualism of which one form is a
suspicion of theology. I've often wondered how a
preacher in that context utilizes theology and
exegetical skills, and yet not so obviously that the
people are turned off by it. That's quite a
challenge!
STOTT: Yes, it certainly is.
RRM: You have just returned from Asia and I
presume that you have been preaching and
teaching. How were you received?
STOTT: Well let me explain, first, my main
assignment was under the auspices of a thing called
Theological Assistance Program (TAP they call it).
It's an arm of the World Evangelical Fellowship
and its main purpose is to raise standards of
theological education in the Third World. They
asked me to lead a number of what they call
theological seminars for national pastors in about
seven Asian countries. My main purpose was not to
speak at public meetings but to lecture mainly to
pastors in groups of about 50-120 at a time with
some leading laity and some seminarians in the
groups. And the interest of it was that as I went
from one culture to another, in each the church
and Christian communicators are battling with the
whole problem of communicating the faith in an
alien culture, whether Islamic, Hindu, Buddhist or
secular.
RRM: I have a dear friend, an Englishmen, from
Lancashire who just returned from India. He was
commissioned by a group of English churches and
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he preached primarily in the interior in smaller
villages. He came back elated; he was completely
surprised! He went anticipating a good work but he
said there was a tremendous willingness not only to
receive the gospel but to act on it immediately. It
was unlike anything he had ever experienced. Did
you get the flavor from where you've been,
particularly in India?
STOTT: Very similar, but I find it awfully hard
to generalize.
RRM: How much do you think that today's
response to preaching is diluted or minimized by
cultural factors?
STOTT: I believe culture is a very strong factor
in the question of the reception or rejection of the
gospel. I believe most people are obviously imprisoned in their own culture. By "culture" I mean an
amalgam of their tradition and convention which
determines (speaking totally on the human level)
their reception or rejection of new ideas. I've
recently read Gresham Machen's convocationaddress that he gave at Princeton many years ago
on Christianity and culture. Machen speaks of the
need for Christians to seek to influence our higher
cultural background because some people cannot
receive the gospel because of their cultural imprisonment.
RRM: That was my next question. What must
we do in order to influence the cultural content so
that we may finally get the gospel to members of
that culture?
STOTT: Well I think that one of the troubles of
evangelicals is that we have been in our own
ecclesiastic ghettos. We have contracted out of
secular life! What we need is to put before the
young people of our churches that God's call to
them is still full-time commitment and service but
not necessarily in the pastorate or in the mission
field. It might be in the mass media of communication. We desperately need Christian television
script writers and radio commentators and journalists who are all forming public opinion. And we
need school textbook writers. Not that all our
Christian writers will write books about Christianity. They will write books about history, geography, culture, and art and everything Christianly,
textbooks from a Christian standpoint rather than
from a secular standpoint. That approach is what
we need!
RRM: I perfectly agree. In your travels have you
observed that there is a mood of anti-preaching? Is
there a decline in preaching all over the world or is
it only in the United States?
STOTT: No . It's everywhere. Wherever I go
there is a cry for expository preaching. The causes
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of the decline would be interesting to discover.
RRM: That's precisely what I need from you.
W~at are the causes? What is wrong?
STOTT: Well, where do we begin? Ministerial
laziness is the first cause! Expository preaching is
very exacting indeed. You've got to remain a
student. You are not just a picker-upper of
anecdotes. A preacher must be a student of
scripture and a student of culture, a student of the
word and how to relate the scripture to culture .
You've got to study both.
There is a decline in concern about truth; there
is a general increase of pragmatism: what matters is
not,"Is something true?" but "Does it work?"
People are much more practical than intellectual;
they are more concerned with existential experience than with the criterion of truth. Also there
are several secular tendencies in the world today
that are hostile to the preaching ministry.
Then, I think there is the general mood of
anti-authority today. Educational standards today
have risen. People don't want to sit under an
authoritative preaching ministry. They say, "Why
should that guy lay down the law to me"? These
are some of the things.
RRM: What kind of people compose a typical
audience at All Souls?
STOTT: I think if you came on Sunday,
especially during University term, you would find
that there is a very high proportion of young
people and students. The evening congregation,
which is our bigger one (to the surprise of most
people from North America), would be 70% or
80% in their twenties. There is a very high
proportion of young thinking people.
RRM: In the make-up of the congregation how
many of them would you consider have a long
exposure to Christianity, people who come from a
Christian home or background, over against the
number of people who perhaps have tried nonChristian living and today are questing for something else?
STOTT: I think there is a diminishing number
who have a traditional religious upbringing. A
diminishing number! There is an increasing number
of people who have been converted from nonChristian backgrounds and are therefore really learning
from scratch. One can assume less and less in terms
of background knowledge.
RRM: How much preaching do you think today
is in fact designed for the kind of person with
long-time exposure to some form of Christianity,
the person who is more interested in maintaining a
kind of orthodox status quo over against the
person who requires the vital preaching introduction to Jesus?
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STOTT: Well too much of it is I think. But I
don't know. I suppose there are still some situations in the United States where a Christian
congregation can assume that the majority will
have had a Christian upbringing.
RRM: What kind of experiences did you have in
Urbana? Do you think these meetings reflect a
growing acceptance of the Gospel among young
people?
STOTT: When you ask these big questions I
think my great difficulty always is to generalize.
Young people are so different. And in my visits to
America, coming as I do from a little tiny island
where we all know everybody else's business, the
first thing you notice in America is its vastness and
its wide diversity of cultural and other backgrounds. You can't generalize about Christian
young people. But if you're talking about InterVarsity young people, which is what Urbana is to
me, there is a very encouraging increase in the
number of young people who want to think about
their faith and relate it to the big issues of life.
However-! know you'll be discreet in the use of
what I am about to say-but I must add that there
are a number of young people belonging to some
youth organizations in America with a kind of
Christianity which is not my cup of tea at all
because, to me, it's superficial and mechanical.
RRM: When we speak about the decline of
preaching or perhaps an antipreaching movement,
are we presupposing a wide-spreap acceptance that
in fact couldn 't be because of preaching's in built
offense? Are we contradicting ourselves?
STOTT: Here I think we've got to distinguish
between preaching in the sense of building up a
Christian congregation to maturity and evangelistic
preaching on the other hand . And I believe that the
New Testament does envisage that the pastor is
essentially the teacher leading the Christian congregation to maturity, rather than an evangelist doing
so. I believe that a lot of our evangelistic ideas have
been too church centered. You come to the
religious building to hear the gospel, whereas really
it seems to me that the minister is teaching the
people, building them into maturity in order to
send them out into the world where the evangelism
is really done by them and not by .him. So my
concept is of preaching in a Christian context and I
believe that that will never pass away. Aqd
Christians have to learn not to rebel against it
because they are called by God to submission to
the authority of Christ and his word.
RRM: Take as an example the average Christian
church-goer who participates in assemblies on the
Lord's Day. What do you think he thinks is
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happening when he witnesses what we call preaching?
STOTT: This is in an evangelical church?
RRM: Yes.
STOTT: This is the average church and not what
it ought to be?
RRM: Right!
STOTT: Well, I think he has no theology or
philosophy of preaching at all.
RRM: In this same evangelical context, what do
you think preachers think of what they are doing?
STOTT: Do think or should think?
RRM: Do think.
STOTT (smiling): I'm a great believer in the
corruption of human nature and I think that most
of us, if we are honest, have a very high degree of
personal prestige and vanity in our personal ministry. And I know in my own heart that this is the
preacher's biggest temptation: it is to show off in
the pulpit. Frankly, I fear that the average
preacher has some sort of idea that he's got to
teach the people but he doesn't take it very
seriously. In my view some of the most important
verses for the pastor-preacher are the last verses of
Colossians chapter 1 where the Apostle speaks of
proclaiming Christ : "warning every man and teaching every man in all wisdom in order that we may
present every man mature in Christ." This to me is
a wonderful goal: that the pastor's responsibility is
to one day present his congregation mature in
Christ. And he does this by teaching them in all
wisdom, unfolding the whole counsel of God
because nothing leads the congregation to maturity
like the truth unfolded, I believe.
RRM: What theological developments do you
think have brought us to the low level of preaching
today?
STOTT: Well, of course, the whole attack on the
authority and inspiration of the scripture would be
the main one. Both the church and the people in
general have lost confidence in the veracity and the
infallibility of scripture. And consequently, either
congregations don't expect biblical preaching or
clergy don't feel they can give it. This would be the
maJor one.
RRM: Are you saying that preaching takes the
rap for that general mood of distrusting the
scriptures?
STOTT: Yes, in many, many circles this is true.
Again I keep wanting to say you can't generalize;
churches are so different. But certainly in the
churches of the West-in Europe and North America- this is true. Liberalism has crept into the
church and eaten the heart out of it. It is not true
in the Third World in the same way and to the
same extent.
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RRM: What do you say to people when they
insist that preaching is no longer valid or important
because of changing times?
STOTT: What changing times do you mean?
RRM: You know what people say-that we are
living in a different cultural context, particularly
with electronic media. In the United States people
have tried to make the case that at one time
preaching services fulfilled a kind of social need.
Now, because people have greater social interaction, preaching is no longer a viable situation. Is
there anything about changing times that would
invalidate the permanent need of the gospel?
STOTT: Not invalidate it, no! But certainly
changing times cause it to be adapted in some
ways. I believe we've got to take seriously the
electronic revolution and especially the fact that so
many people are becoming eyeoriented. I think
there is a place for visual aids and for drama, of
which evangelicals are usually frightened. Too , I
think there is a place for the small group; there is a
place for come-back in which the congregation can
ask the preacher questions and draw him out.
There is a place for discussion and debate. But
having said all that, they (the visual, discussion and
so forth) need to supplement the proclamation of
the word. I still believe that the verbal proclamation, the verbal exposition of scripture, will never
become outdated because God has chosen not only
for the word to become flesh-to become palpable
and visible in Christ- but he has chosen to speak
his word verbally and caused it to be written
verbally. Therefore, I cannot follow Marshall
McLuhan in his despising of verbalization. I believe
that God has verbalized his revelation and that we
can never get away from verbalizing it ourselves!
RRM : Do you agree that there is a dynamism, a
kind of "miracle" in the verbalization between two
humans so unique that nothing has supplanted it?
STOTT: A miracle you call it. I'm not sure I'd
call it a miracle. I agree that there is something
unique in verbal communication . When you and I
meet like this to talk to one another it is very
different from the grunts of a pig or the squeaks of
a fish. In other words verbalization is part of the
unique dignity of mankind and one of my theological criticisms of Marshall McLuhan would be that
he denigrates the unique dignity of human beings.
RRM: There is something so unique about two
people talking that later when another person
listens to our conversation on tape there is not the
same dynamism that's happening in the original
conversation.
STOTT: Yes. There is already a degree of
depersonalization.
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RENEWAL IN THE PULPIT

ONGOING
EASTER:THE
SIGN OF THE
FISH
BY DAVID H.C.READ

"Your gospel is a fishy story," says the unbeliever,
"full of exaggerations and improbabilities, especially that tale about Jesus coming alive again after his
crucifixion."
The expression "a fishy story" derives from the
well known tendency of anglers to exaggerate and
tell tales about the one that got away. All
fishermen are liars is the rude way to put it. We
needn't be surprised that the story of the resurrection should be considered a fishy story-at best
some kind of exaggeration based on the disciples'
belief that the spirit of Jesus was still alive, at
worst a deliberate fabrication to deceive the simple
minded. It is an improbability. None of us has seen
a corpse alive again. And from the beginning it has
DAVID H. C. READ is the minister of the Madison Avenue
Presbyterian Church in New York City . A native of
Scotland, he has served as chaplain to the University of
Edinburgh and to Her Majesty the Queen in Scotland. He
has published extensively in magazines and periodicals and
is the author of some twenty books.
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not been easily acceptable. The disciples themselves, when they first heard about it from the
women at the tomb dismissed it as "nonsense,"
"an idle tale." Others have done so ever since. Ours
is not the first generation to find the story of the
Resurrection unbelievable.
It's not my intention this morning to refute the
charge. No amount of historical analysis or philosophical speculation is going to convince the skeptic
that the Resurrection happened. If it could be
proved in that way, wouldn't Pilate had to have
believed it? and Herod? and Nero? and every
atheist and opponent of the faith from Celsus to
Madeleine Murray? The story was believed by
those who met the living Christ and believed in
him. The incredible was accepted by the disciples
who saw him bodily alive again, by Paul to whom
he appeared in one stupendous vision, and by
countless others who heard their testimony and
believed. This particular "fishy story" has been
accepted, and rejoiced in, by millions from the
simplest to the leading spirits in our human story.
It is a story accepted by-to name a few at
random-Augustine, Dante, Aquinas, Milton,
Rembrandt, Mozart, Isaac Newton, T. S. Eliot,
Dietrich Bonhoeffer, Martin Luther King. I believe
it; and so do most of you. What matters for us
today is not a rehashing of old arguments about
precisely what happened to the body of Jesus but
how you and I are living out our Resurrection
faith.
That's what I mean by our "ongoing Easter,"
and why I bring before you today the sign of the
fish. For the gospel is, in a very literal sense, a fishy
story. The narratives in these four books reek of
fish. Have you ever noticed? Right at the beginning
we find Jesus among the fishermen and from them
he selects his first disciples. "Come-and I'll make
you fishers of men." When he wants to feed the
crowd that followed him out into the desert he
finds a lad with a dinner-pail containing "five
loaves and two fishes." When he tells his disciples
to have some trust in the heavenly father he says:
"Is there a man among you who will offer his son a
stone when he asks for bread, or a snake when he
asks for fish?" He goes out often with his friends
and watches while the big nets full of squirming
fish come slapping aboard.

l en at

look
this
Resurrection narrative. The disciples are gathered
by the shore of the lake in a kind of a daze. Easter
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is over, and they don't know what to do. Talk
about Low Sunday! They know that their Lord is
alive, but not what happens next. Is the world
coming to an end, or is everything going to be
more or less the same-with this experience tucked
away as a fantastic memory? Peter, tired of
hanging around in what seemed like an endless
discussion group, jumps up and says: "I am going
out fishing." The smell of the lake gets to him.
This, after all, is their job. Let's get on with it.
Back to the rippling waters, the sudden shoals, the
heaving and pulling, the dumping of the catch and
the whole messy business of gutting and pickling,
and packing. "I am going out fishing."
That was a sensible decision. Fishing was their
business, and so-even after the events of Easter, it
was "back to business" rather than pious unemployment. Then you might expect the fish to
disappear from the story. Not at all. They fished all
night and caught nothing. Then, we are told:
"Morning came, and there stood Jesus on the
beach, but the disciples did not know it was
Jesus." The figure on the shore called out what
thousands of spectators have shouted to fishermen
ever since-the rather maddening question: "Have
you caught anything?" They answered "No." I can
just hear that "No!" Then he said: "Shoot the net
to starboard, and you will make a catch." The
fellow on the bank always knows best. But perhaps
they believed he had seen the shadow of a shoal
they had missed. So they shot the net, "and found
they could not haul the nets aboard, there were so
many fish in it."
Then John saw who it was. "It's the Lord!"
True to form, it was John who first recognized
Jesus, and Peter who acted. He jumped overboard,
and left the others to drag the boat ashore while he
raced toward the Lord.
All right, now surely at last we'll be out of range
of the fish. No. This amazing book, instead of
giying us some mystical picture of the Risen Lord
communing with his disciples on some nearby
hilltop, fills his story with the smell of frying fish.
"Come and have breakfast," says Jesus. Would
anyone dreaming up a beautiful myth of a resurrected Lord tell such a story? "Come and have
breakfast." The fire was already lit. The fish had to
be cleaned and fried. There were a hundred and
fifty-three of them, we are told.
So they fed together. "Jesus now came up," we
read, "took the bread, and gave it to them, and the
fish in the same way." You can't get away from
the fish. The wording of this story has led some to
believe that fish may have been used in a Holy
Communion by the first Christians. Certainly
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John's account of the feeding of the multitude is
full of sacramental allusions-and it is bread and
fish again in that story. And, if anyone thinks that
all this is part of the curious outlook of the Fourth
Gospel, we have only to turn to Luke who is the
only one to tell us specifically that the Risen Christ
was no shadowy ghost. "They offered him a piece
of fish they had cooked, which he took and ate
before their eyes."
With all this in mind should we be so surprised
that the first symbol used by Christians for their
faith was a fish? It was not a cross that began to
appear among the graffiti in the Roman world but
a fish. You can still see them in the catacombs in
Rome. The very earliest attempts at Christian art
centered on the fish. It is probable that in times of
persecution it was by a surreptitious showing of
the sign of the fish that Christians recognized one
another. Perhaps they ate fish together in remembrance of him. They surely found in the fish a
symbol of their new-found faith and the ongoing
Easter of their new life in Christ.
What can we discern in the fish as a sign of
Christian faith and practice for our day? I am not
concerned with the fascinating question of the fish
as a religious symbol dating back well beyond the
days of the disciples. It's the fish of the gospel I
want to catch. Something is being said to us in
these fishy stories about the nature of the gospel,
about the life of the Christian, about the mission
of the church, that is as stimulating for us today as
for those first disciples. Perhaps we have left this
fish too long in the ecclesiastical museum. Could it
not come swimming again into our lives as we
experience our ongoing Easter?

B
efore we range far into
symbolism we might see these fish as the assertion
of the complete earthiness and practicality of the
Christian gospel. For the Palestinian peasant the
fish was not a mystic creature to be adored but a .
basic subsistence to be eaten. It was a vital part of
the economy of the community. Jesus didn't go
down to the lakeside to find as his followers some
romantic sportsmen whom he could lecture on the
mysteries of the fish. He went to the center of
local industry to indicate right away that what he
had to say and do concerned human life in its
material and not only its spiritual aspects. These
men were not playing, you know. They were . in
business. The fishing industry was vital to the
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economy. Jesus walked straight into the practicalities of life. Just as he taught his disciples to pray:
"Give us this day our daily bread," he might well
have said : "Give us our daily fish." He wasn't
concerned about a metaphor, but about physical
life and death.
In our ongoing Easter we are thrust out again,
after the Hallelujahs die away, into our ordinary
business. And we are to remember that he is there
too. "The Word was made flesh" says this same
evangelist. The gospel is of a Jesus who knew what
it was to be hungry and cared for the aching bodies
of the men and women around him. "The Word
was made flesh and dwelt amongst us." He was
there. He was with them in the boats. He was ready
to multiply the loaves and fishes for a starving
crowd. The ongoing Easter is not a vision of a
triumphant Jesus somewhere among the clouds. It
is the Jesus who says that he is alive today in the
hungry who need to be fed, the refugees who need
to be housed, the sick and the prisoners who need
to be cared for. "I tell you this: anything you did
for one of my brothers here, how ever humble, you
did for me."
The first Christians had to remember every time
they saw a fish that their Lord was concerned
about the needs of their bodies. And every time we
see a fish we could be led, not only to give thanks
to God for the beautiful and bountiful harvest of
the oceans but to ask ourselves if we are being
stewards of his gift. Are we to be the first human
beings to threaten by our greed and ingenuity the
very existence of this source of subsistence for the
hungrier and hungrier sections of the world? Only
when we face this kind of question have we a right
to find in the fish the other sign of our faith.
Have you ever leaned over a bridge watching a
trout darting from stone to stone, his body
beautifully matched with the rippling stream, his
watery home? And you've seen perhaps that same
trout lying gasping on the bank, even more
beautiful now that his colors are revealed but with
only a few flounces of life left in him. I can't help
thinking that these first Christians saw in the fish
alive in his natural environment the image of the
Christian living in the grace of God. For Christians
were those who were plunged into the waters of
baptism, and they saw their new life as one
sustained and supported by this symbol of God's
grace. They underwent baptism only once, but
they were reminded that this water of grace was to
be their habitat from then on. Just as a fish cannot
live by being ducked into the water once a week on
Sunday morning so the Christian cannot live on an
occasional experience of the grace of our Lord
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Jesus Christ. These first Christians must have seen
some of their number flapping and gasping in a
pagan world, having forgotten the real source and
sustenance of their new life. How many today are
in this same condition, suffocating because they
have forgotten what we call the means of gracethe prayers, the wors~ip, the communion with the
living Lord. Ongoing Easter means a resolution to
stay where we belong, surrounded by the life-giving
element into which we were born again.
Or could these first Christians see the sign of the
fish without being reminded of another word of
the Lord? The very one who took seriously the
fishing industry on which his people depended was
also the one who said to these fishermen-disciples:
"Come with me, and I will make you fishers of
men." Right at the beginning of his ministry Jesus
held out the thought of the spread of his gospel,
the catching of others for his cause and kingdom.
It was people that mattered, men, women and
children to be drawn into the family of God. It
began at once as Andrew told Peter; as the disciples
were sent out to preach and to heal; as eventually
Peter told the whole story to the Pentecost crowd,
and the worldwide mission of the church was
launched. Surely John had ·this too in mind as he
told the tale of the great draft of one hundred and
fifty-three fish. The risen Christ was saying in yet
another way: "Go ye into all the world and preach
the gospel to the whole creation." Does our
ongoing Easter not have to include this thought
and are we not once again awakening to the
half-forgotten sound of the word evangelism?
And now, in case someone is thinking: "He's got
so far without mentioning the real reason why the
first Christians chose the fish as their sign," let me
come to the rebus. By a rebus I mean a picture of
an object whose spelling indicates something else.
Before confusing you any further let me say that
the Greek word for "fish" is ichthus-1-ch-th-u-s.
These letters can stand for Jesus Christus Theou
Uios Soter-"Jesus Christ, Son of God, Savior." So
every time the first Christians saw the fish they saw
their creed. This is the faith by which the church
has lived through two thousand years-Jesus Christ,
the Son of God, Savior. This is the creed we
nourish in our Holy Communion. This is the faith
we follow through the days of our lives. Jesus
Christ, Son of God, Savior. Ichthus. This is the sign
of the fish that never loses its power in our ongoing
Easter. "What is your only comfort, in life and
death?" asks the Heidelberg Catechism. And the
answer is given: "That I belong-body and soul, in
life and in death-not to myself but to my faithful
Savior, Jesus Christ.''
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INFINITE VARIETY:
THE BELMONT SEMINAR

It was 11 o'clock on Saturday
night after Thanksgiving at the
Nashville Evangelism Seminar. A
mile away and fifty years earlier
N. B. Hardeman had fashioned
his Tabernacle image to Psallo ,
acclaiming which ten thousand
votive sermons had been preached annually ever since. This night
the image lay shattered in a
thousand pieces as the last strains
of the musical, "Come Together," rolled in climactic ecstacy
across the reaches of Easley
Community gymnasium.
"Come Together" may be
described as something of an
evangelical soft-rock alternative
to "Jesus Christ Superstar."
Against background instruments
of piano, steel guitar, and drum,
the chorus and soloists sang the
gospel story, including the triumphal "His Name Is Jesus," and
reader Don Finto voiced the
great passages from the prophets
to Revelation. Tradition was not
ignored, for when the large audience joined in the vigorous musical themes, the instruments
lapsed into silence.
Orthodoxy might be appeased
by the assurance that this was a
"program" and not "church,"
but only a legalist could discover
a distinction. Appropriately, perhaps, the place for the gospel is
outside of "church" in the traditional sense. The evening had
begun with a "cornbread and
white beans" supper, followed
by impromptu singing, a powerful sermon by John Allen Chalk
on the organic unity of the body,
a deeply moving solo, "No Man
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Is An Island," by a black vocalist
from Belmont, and then the contemporary gospel message by the
"Come Together" chorus. One
event flowed easily into the next,
leaving the participants with the
sense of the unity of the Spirit
amid the infinite variety of religious expression and experience.
The evening won't start a
movement to introduce steel guitars into the "corporate Sunday
worship." The best defense for
those who would preserve noninstrumental singing is not the
fallacious psallo argument, but
the demonstration of the richness, variety, and power of a
capella praise. This was done at
every session of the seminar too
convincingly to be weakened by
the collapse of a false image. But,
doubtless, the partipants next
day headed for their distant
homes in Florida, Texas, Missouri, Pennsylvania, New York,
Michigan, Virginia, Canada, West
Virginia, Connecticut, Georgia,
Alabama, Kentucky, Illinois,
Ohio, Maryland, Oklahoma, New
Jersey, Louisiana, North Carolina, Massachusetts, Mississippi,
Arkansas, and California with a
deeper feeling that religion is not
something to be segmented into
units of "worship" and "nonworship," but the energizing
force in the whole of life.
An implicit message of the
seminar was that the fellowship
of the Spirit may utilize a variety
of cultural forms as vehicles, but
it is never bound by culture.
Hence there is always an open
door to innovative expression.
This was demonstrated at the
Sunday morning gathering at the
Easley Center to break bread.

The participants formed a score
of circles, utilizing the floor as
tables. Each circle shared a faceto-face experience in prayers and
exhortation. At an appropriate
time a man or a woman would go
to the central table for one of
the cups and loaves and return
for the group observance of the
Lord's death. Here was an actual
case of a woman "waiting on the
Lord's table." In place of the
impersonality of the large corporate observance of the Lord's
Supper, in which participants
look at the backs of their brethren, each table circle experienced
the intimacy and close sense of
unity which characterized the
religious life of the early disciples. At the same time the low
murmur floating up from the
other circles created the awareness of the larger unit of the
divine community.
Certainly the annual seminar
sponsored by Belmont church
shatters cultural molds with a
happy nonchalance, as was evident in the latter stages of the
Sunday morning service. The
story of his personal struggle to
escape sectarianism was told
graphically and with wit by Bob
Hughey as the main speaker. He
was followed by a period of
mutual ministry, with several appealing, messages by women
speakers and by the testimony of
a redeemed soul who began with
the now famous AA statement,
"I am an alcoholic." The benediction, "The Lord Bless Thee
and Keep Thee," was sung with
power and feeling.
Earlier in the seminar a women's panel was heard by the
(Continued on Page 30)
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EDITED BY ROBERT R. MARSHALL
PO BOX 3041
TORRANCE, CALIFORNIA 90510
Why Am I Afraid to Tell You
Who I Am by John Powell

(Chicago: Argus Communications, 1969), 167 pages,
$1.95.
Between his opening question,
"Why am I afraid to tell you who
I am?", and his closing indictment of the crutch, "Sorry, but
that is the way I am . . . I was
like this in the beginning, am
now, and ever shall be ... " John
Powell, a Jesuit, convincingly illustrates that an honest answer
to the title question obviates
leaning on the crutch. In five
compact chapters Powell satisfies
the title question, describes techniques of encountership, provides a catalog of ego-games,
offers a practical course in feeding friendships, and unfolds the
benefits of emotional catharsis.
The book is punctuated with
aphoristic gems of self-awareness
which underscore messages of
mod sketches: a huge face of a
sad clown is underscored by
''When I repress my emotions,
my stomach keeps score" (p.
155); a portrait of relaxed Englishmen is underscored by "I can
help you to accept and open
yourself mostly_by accepting and
revealing myself to you" (p. 16).
Throughout the book Powell radiates a conviction that " know
thyself" and "love one another"
are mutually dependent and
jointly mold personal security
and inter-personal trust.
Powell teaches: the reason I
do not tell you who I am is that I
am afraid you will not like who
I am, and that is all I have; my
conclusion, unfortunately, imprisons me; it restricts me from
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understanding you and you me.
A prior reason I do not tell you
who I am is that I do not know
who I am- I do not know who I
am because I have a static concept of person. A person, I think,
is like a pencil: stiff and hard
with a dull interior. I do not
know who I am because I am lost
in ego-defense games. I do not
know who I am because I consistently eschew trying to tell
you who I am.
Powell pleads for a dynamic
concept of person: ''My person is
not a little hard shell inside of
me, a little fully-formed statue
that is real and authentic, permanent and fixed-person rather
implies a dynamic process. Since
yesterday I have experienced
more of life, I have encountered
new depths in those I love, I have
suffered and prayed, and I am
different." Powell repudiates affixing a "batting average" to a
person. A person is swinging
everyday and his average daily
changes. A person is to be approached with a sense of respect
and wonder; listen to him, says
Powell, study his hands and face.
He has changed since yesterday.
Powell reviews ego-defense
games: displacement, projection,
introjection, rationalization, and
reaction formation. He cites dogmatism as an example of reaction
formation, and says of the dogmatist, "He is . . . the reformer
type, preachy and self-righteous
who viciously hates sin and sinner alike without any recognition
of human weakness." The dogmatist dons the role of knighterrant of truth precisely because
his doubts torment him; he confronts his doubts with erratic

dogmatism ·instead of calm deliberation. Of interest to concerned
Christians are Powell's remarks
on projection: "It is a very com..,
mon human inclination to dislike
most in others what we cannot
accept in ourselves. The real
mystery of projection is that we
don't recognize these things in
ourselves." Of rationalization he
says, " ... to deny the truth I
can't admit, and to do the deeds
which I cannot approve, I must
necessarily rationalize until the
truth is no longer true and evil
becomes good." In some circles
the same process is called the
deceitfulness of sin and hardening of the heart.
I eschew telling you who I am,
because I am a coward, maintains
Powell. He says, "I can only
know that much of myself which
I have had the courage to confide
to you," and "To reveal myself
openly and honestly takes the
rawest kind of courage." He appeals for honesty in recognizing
and admitting our emotions and
insists that a retreat from such
honesty fractures personality and
impinges friendship.
book
is
short,
Powell's
thorough, and stimulating and
should appeal to those sensitive
to the New Testament's injunction, "Bear one another's burdens." It should especially appeal
to those earlier stirred by Keith
Miller's study in religious selfawareness, The Taste of New
Wine.
NEIL GALLAGHER
NEIL GALLAGHER is a minister for the College Church of
Christ in Victoria, Texas.
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THE EXORCIST
And they arrived in the country of the Gerasenes, which is
over against the Galilee. And
when he was come forth upon
the land there met him a certain
man out of the city, who had
demons . . . For he was commanding the unclean spirit to
come out from the man. For
oftentimes it had seized him: and
he was kept under guard, and
bound with chains and fetters;
and breaking the bands asunder,
he was driven of the demon in to
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the deserts . .. now there was a
herd of many swine f eeding on
the mountain: and th ey entreated him that he would give
them leave to enter them. And
he gave them leave. And the
demons ca me out from the man,
and entered into the swine: and
the herd rushed down the steep
into the lak e, and were drowned.
This is a story about demons,
and we today think of it as a
psychological
or
psychiatric
problem. In the film Th e Ex orcist we are called to believe in
demons that exist as demons. We

have in our own minds demythologized Christianity to such a
point that we don't really believe
in demons, in possession. This
film will give you pause on that.
It will make you think about
that, because this film has as its
thesis that a person can be possessed not only by demons, but
by the head demon. The thesis of
the film is that the young girl is
possessed by the Devil himself.
The doctors in The Ex orcist
who're consulted know just as
well as you and I that there's no
such thing as a demon possessing

M ISSION

a human being, and they try to
find
by scientific methods
exactly what has caused her to
behave in this peculiar way. The
medical doctors run every test
they can think of, including two
separate encephalograms very
graphically staged and filmed,
putting the girl through much
physical pain. And they can find
nothing wrong. Every avenue of
science is tried, including psychiatry. The visit with the psychiatrist ends in the brutalization of
the doctor by the incredible
strength of the "little girl." N athing seems to help. A doctor at
last reluctantly suggests exorcism, an old ritual of the
Catholic church, treating it as a
superstition which might work, if
the patient thinks it will.
The mother insists that her
daughter is possessed, because
she sees the sharp contrast between her daughter and "that
thing upstairs." It was the
mother who witnessed the early
bizarre episodes in the girl's
room-the bed shaking so violently that the girl was being
tossed into the air, the furniture
moving about the room to block
the door and to trap the mother.
On one occasion all small articles
in the room were smashing into
the walls with great forcerecords, papers, books, pictures,
toys, dolls.
The doctors hadn't seen much
of this. Their experiences at first
were confined to cursing, spitting, and violent outbursts by the
girl, during which the attending
doctor was usually injured. And
the doctors had their medical
jargon to reason with.
These others were convinced
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only after viewing the impossible
performed by the girl. (From this
point the term 'girl' is used only
for identification in the reader's
mind. The personality, voice, and
appearance of the demon were
the dominant characteristics. The
girl was hidden almost totally.)
The priest needed factual evidence for church approval for
the exorcism-and he got it. The
girl spoke Latin, Italian in the
priest's mother's voice, neither of
which was studied by the girl.
She opened drawers while tied
firmly to the bed, and she could
turn her head all the way around
backward and further while
talking-something only demons
are able to do.
The special effects in this film
are excellent and totally convincing. All effects are carried off
without the slightest hint of how
they actually did them. The levitation of the girl's bed, of the girl
alone, the bouncing bed, and
especially the girl's body being
raised and whipped back repeatedly onto the bed are truly
amazing to watch. No less impressive is the makeup done by
Dick Smith (who created the
makeup for the 120-year-old
Little Big Man). Each time we
see the demon-girl she is uglier,
with matted hair, glazed eyes,
ashen skin, and open wounds
oozing foul poison. As the film
progressed many of us in the
audience hoped we wouldn't
have to see it again, but we saw
it, and it was worse.
The acting is generally good
with no one standing out for his
inability. Of special note is Linda
Blair, who plays the 12-year-old
girl possessed of the Devil. We

wouldn't be surprised if she were
tapped for an academy award for
this performance, though much
of the horrible sense of reality is
augmented by the makeup, special effects, and the voice of
Mercedes McCambridge (the
Devil's voice). Director William
Friedkein masterfully exploits
techniques used in thrillers for
years-shocking picture contrasts, surprises, startlingly loud
noises. Even the ringing of the
telephone is a jolt. Because of
the decible level of all sounds
other than voices, you feel
assaulted by noises, contributing
to the uneasy feeling of the film.
The film is truly frightening.
For us the fright came more
from the ugliness and shocking
surprizes than from the theme of
possession, however. We believe
the Devil works in more subtle
ways, but this film does make a
person think more about Satan's
reality. It takes evil out of the
abstract niche where we've been
keeping him and puts him on the
screen right before us-and
makes us watch.
This may be a film for the
mature, strong Christian to see,
but he should realize what is in
store when the house lights dim.
The audience should be prepared
to see, says Jay Cocks (Time, Jan.
14 ), a vile and brutalizing film
with "genitals being mamed with
a crucifix, copious vomiting, a
cacophony of obsenities, and
miscellaneous bestiality."

If you are still curious and
want to see this film, go see it. It
may be good for you.
John Novak
Mark York
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Good News ...

I just received my December
issue of Mission, and I feel compelled to immediately write to
you and express some of the joy
and blessing that was mine after
reading it. It was an obvious
uniting of some of the best
prose, poetry and graphics that I
have ever encountered in Mission. The writers are among my
favorites (especially Jim Reynolds and Bob Douglas), but I
guess the thing that really made
it stand out to me, and that
lifted my heart from the despair
and frustration I have had to deal
with lately, is the subject-Jesus
the Christ, the best news I have
ever heard! How I needed to be
reminded of the source of all my
joy, the motivation for any good
that I may do, the power to
clean me up initially and keep on
washing me. Especially at the
end of 197 3 I needed to see once
again the tremendous example
this young carpenter from Nazareth has set for me, for this year
has been a real down for this
nation, what with Agnew, Watergate, energy problems, war in the
Mideast, threatened resumption
of fighting in Indochina, and the
apparent shortage of qualified
men who will work for the
Executive Branch of our government, or who can survive once
they begin their tenure there.
This year has brought ulcers,
unemployment and unbelievable
turmoil to many. And yet, on
the last day of the year, a little
journal with under 5000 subscribers, (which comes out of a
religious communion not usually
known as being daring, innova-
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tive, grace-centered or free),
arrives at my house, and it brings
news more exciting than Agnew's
rapid demise, more relevant than
news of an end to the Mideast oil
boycott and more comforting
than all my friends would or
could ever be. I believe -that
Mission has responsibly and
decisively raised many relevant
questions, dealing with pressing
and distrubing issues, which have
included abortion, why stay with
the Churches of Christ, what in
the world is restorationism and is
it a viable method of biblical
interpretation. I have read touching poetry, hilarious satire (thank
you Gary Freeman and Doug
McBride), exciting news about
new and vibrant ministries, interviews that have touched me and
blessed me, and articles that have
set me to thinking in areas that I
hadn't considered seriously or
critically before. And, as much as
this year's Missions have helped
me, blessed me, and given me
cause for contemplation, something was missing, and it took
December's issue to bring it all
together, to raise my sights away
from myself, away from a fellowMission Forum is devoted to
comments from those whose
insights on various matters
differ. , Letters submitted for
publication must bear the full
name and address of the
writer. Letters under 300
words will be given preference.
All letters are subject to
condensation. xAddress your
letters to The Editor, Mission,
518 Lakevista North, Lewisville, Texas 75067.

ship that brings both great joy
and tremendous frustration, and
away from a world that is, from
all appearances, going to hell
(literally), and to direct my
sights to my Lord, my King, my
Rock and my Friend. I needed
that, and I believe Mission and all
of its readers are much the better
for it. God bless you. Maranatha!
Allen Holden
San Diego, California
Finite limitations ...

I enjoyed reading Royce Clark's
article in the December issue. I
would like to add one item to
Tillich 's list of finite limitations
of the infinite, one which Tillich
(but surely not Professor Clark)
seems to ignore on occasion:
nineteenth
century
German
Idealism with its inability to
overcome the implicit dualism of
the finite-infinite dichotomy.
Perhaps what makes the infinite
what it is (i.e., infinite) is its
ability to lose itself in finitude.
Dan G. Danner
Portland, Oregon
Provocative ...
What a provocative publication
you have! It is being accepted in
our area with much interest.
Senator and Mrs. Al Terrill
Oklahoma
Open journalism ...

I appreciate the Open Forum
concept of journalism. I think
Mission is great, not because I
agree with everything, but because my intelligence is respected
as a creation of God with the
ability to decide for myself
which is true of the sides of an
issue. Truth does not fear any

MISSION

argument. Truth is only discovered through open discussion.
For these reasons I believe there
is a place for Mission and I am
thankful for it. I think you are
doing a great job.
Richard Hall
Port Arthur, Texas
Gospel paper addict ...

Being a gospel paper addict, I
would like to respond to the
January issue of Mission on
brotherhood journalism. My
secret has always been objectivity. That's how I'm able to
truthfully report what I see.
You take the Gospel Vendetta
for example-as fine a church
journal as is published today.
They know what the issues are.
You can tell just by reading the
thing that those boys have their
fingers in the pie of life. And
every once in awhile they pull
out a finger to give you a little
taste. They figure it two waysone, that's all anybody needs,
and two, that's all anybody can
take. Let me give you a little
example (I like examples for
proving things outright). Say
there's a missionary someplace
and he starts being a little lax
with the whole truth of the
gospel. Well, if the Vendetta
finds out about it they quickly
print up a story on it. Now what
they do is this; they just say this
missionary is a heretic and that
he doesn't belong over there
teaching people if he doesn't
teach the whole truth. And that's
all! No sir, they don't go into
what he was saying or why,
because it's like I told you, about
the two ways they figure it. If
they told everybody everything,

APRIL, 1974

then they'd be as much as publishing the heresy and nobody
needs to know that. Some
dummy might think that missionary was right and then you'd
have a controversy on your
hands and you might have to
disfellowship a few folks before
you were finished and we all
know what an ugly business that
is. The other way they figure it is
if the people who paid him for
teaching and preaching were to
see that everybody was reading
about how bad they got fooled
by his T.O.A.T. scores (Truth
and Orthodoxy Aptitude Test)
they just couldn't take it.
But as I said I take more than
one church paper. Truth or Consequences Magazine is what you
call your basic conservative publication. They may even go too
far for an open minded person
like myself. This paper doesn't so
much report on things as it does
react. A little example: there was
this small congregation in a university town; well, these folks
hired themselves a new preacher.
He was a real good preacher and
your better than average song
leader too. Anyhow, what
happened was that this congregation grew three or nine times
its original size. Truth or Consequences didn't report it but they
did call for the preacher's and
elders' resignations. That's what I
mean by going too far; they
should have just told them to fire
the preacher.
One of my favorite church
papers, though, is the Hard Line
Review. Here is a journal committed to consistency. It calls for
unity in the church, the fellowship of Christian communities,

and an open minded approach to
journalism. They'll publish almost anything; it doesn't even
have to be good writing to get in.
All an article has to be is in
agreement with its editor, the
ancient and honorable Bishop
"B. J ." Swineburn. (They call
him "B.J." because he doesn't
like the name "Bishop;" unfortunately his parents were godless
Episcopalians). Yes sir, other
than that one stipulation, the
Review is an open journal. And
you can understand why B.].
doesn't want to print anything
he doesn't agree with. You see, as
editor he's responsible for the
whole thing and he doesn't want
anybody thinking bad of him.
Besides, money being tight like it
is, he can't afford a drop in
subscriptions not to mention the
fact that the other journals might
bad-mouth him some and call for
his resignation, repentance or
head on a platter (depending on
which journal you're reading).
But hold onto your white
patent leather cowboy boots, we
are not done yet. There's another
publication I almost dare not
mention. But in fairness to all I
must include the Intellectual
Leftist Monthly. Now this publication of religious indigestion is
what you call your basic release
valve for all those who choose
skepticism, cynicism, sarcasm,
social gospel, and uppity theological thumb-drumming. Rarely
do they write up a missionary's
report, although they do find
time and space to print the
words of those who aren't even
members of the True Church.
The thing about it is, though,
(Continued on Page 30)
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(Continued from Page 24)
mixed audience. For the most
part prayers were conducted
around each of the fifty tables in
the auditorium, with the participation of women at every table.
No less memorable were the vocal solos, with the audience humming the melody. An unexpected
highlight was the appearance of
Carl Ketcherside, who substituted for an absent speaker. His
eloquent claim for an expanding
fellowship brought the predominantly youthful listeners to their
feet in an ovation of approval,
and later in response to popular
demand he met the younger participants in a special session to
field questions.
In a series of forceful and
moving presentations based on
the third and fourth chapters of
Ephesians, John Allen Chalk
challenged his listeners to lay
hold on the gifts of the Spirit,
employing them in fulfilling the
"calling" of Ephesians 4:1. The
Spirit does confer gifts on every
saved person, without regard for
ability or worldly education, and
no person has any reason to
boast or to claim inability. "Find
your gift," he said. "Faithchoose your gift day by day and
let your ministry be your faithresponse to God." The chief
function of leadership is not to
hold business meetings, he insisted, but to help each member find
and employ his particular gifts so
as to realize the vision of a
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completely functioning organic
body.
What is the significance of
such gatherings as the Belmont
seminar? What brings these
groups-predominantly youngtogether from so many distant
points? Some are from "free"
churches, but most are from congregations of the "establishment." They tell you they come
to get their "batteries charged"
and to overcome the feeling of
isolation. Certainly an excitement, an enthusiasm, an openness, a loving and positive outlook characterize the seminar sessions which is absent from the
staid, traditional services back
home. The small group meetings
which draw the participants so
close to each other are particularly prized. Then there are other
values: the nudge toward the
creative and the unique-each to
the employment of his own gift;
applause as well a~ amens (if the
trees can clap their hands, as the
Bible tells us, why not Christians
to show their joy?); the ability to
laugh at ourselves which is a part
of spiritual vitality; and the manifold moods of spiritual expression-imagine, if you please, Don
Finto leading young and old in
the sprightly "Dance, then, wherever you may be, I am the Lord
of the dance, said he!"
The legalistic church has much
to learn from the Belmont seminar. Change is on the way and
these "children of light" are
moving into a freer life, less
cumbered by the outmoded artifacts of our culture. If the "orthodox" leadership is wise, they
will open their eyes to these
"signs of the times."
Norman L. Parks

(Continued from Page 29)
that lots of folks read the
Leftist-the religious and irreligious alike. And as I once heard
the venerable Brother Corn say,
"It's the magazine you hate to
read once a month."
Well, that's how one gospel
paper addict sees it. Sometimes I
think about taking a "cold
turkey" cure, but then I know I
could never kick the habit.
James Galuhn
Abilene, Texas

What& SoWhat
(Continued from Page 31)
worship, its mission, its effect on
society, its work, its answers, its
involvement, its fellowship-do
you see life or death? Do we
have a resurrection faith?
The British poet, Sidney
Carter presents the challenge in
his poem, "The Present Tense."
Your holy hearsay is not evidence.
Give me the good news in the
present tense.
What happened 1900 years ago
May not have happened, how am
I to know?
The living truth is what I long to
see.
I cannot lean upon what used to
be.
So shut your Bibles up and show
me how
The Christ you talk about is
living now.
VLH
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M odern literature fairly reeks
with the smell of death and
despair. It is the theme, for
example, which runs throughout
the plays of Tennessee Williams.
Death waits for everyone, mocking all the dreams and hopes of
his existence, destroying even
that which he holds most dearlove itself. Man may try to avoid
the consciousness of death, he
may try to anesthetize himself to
its painful reality, and he may
attempt to submerge his anxiety
under manifold distractions of
the present hour. Religionists
may avoid death with easy talk
of an after-life and immortality.
Institutes of thanatology are
springing up throughout America, studying the subject of death
with the growing realization that
what one thinks of death often is
indicative of how he perceives
life. Paul Tillich observed that
the fear of death is the etiology
of man's basic anxiety. The
Bible, of course, takes death seriously and speaks of it as the last
great enemy and goes so far as to
claim that finite history, however
meaningful it may appear to be,
can have no permanence. But as
certain as death is, it always
intrudes into our lives with a
shock that fairly sets us reeling.
So it was with Jesus and his
disciples. Regardless of how
often Jesus spoke of his passion
and death, the disciples remained
unprepared. One cannot (or
should not) sentimentalize the
death of Jesus. It came-ugly,
shocking, horrifying, unexpected-and fairly sent those early
disciples staggering and reeling,
broken and despairing, hopeless
among the hopeless. But then
something happened. The experience of Christ alive came-just as
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shocking and unnerving as the
cross-and it gave birth to the
essential faith of the early disciples-the resurrection faith. And
just as we should not sentimentalize the death of Jesus,
neither should we romanticize
the resurrection of Christ. We
assume the first reaction of the
disciples would have been joy
and gladness, but the various
resurrection narratives in the gospels assure us that it was not. For
you see, it was not only their
hopes and dreams that were buried with Jesus, but also all their
failures, bickerings, and denials.
So, not only was their Lord
resurrected, but also their very
human failures. It is not strange
then that their reaction was one
of terror, of being dumbfounded,
even of doubt. So Jesus' initial
word to those awe-struck disciples was not one of joy and
gladness and celebration, but was
"Be not afraid."
Strange business, isn't it? But
perhaps this is the word which
needs to come to the church
today about our resurrection
faith. "Be not afraid." The way
things are now does not determine how things can be. With a
resurrection ' faith, new beginnings are always possible. The
resurrection of Christ is not H.
G. Wells' "happy ending" to a
basically tragic story but the
beginning of the good news. It is
correct to speak of the resurrection as the beginning of the
gospel, both historically and theologically. It was the resurrection
faith that inaugurated Christian
preaching, worship, and doctrine.
It was the resurrection faith that
formed and guided a new community. It was a resurrection
faith that produced the New

Testament. It was the resurrection faith that stimulated tremendous hope in the face of
overwhelming odds and new
meaning in face of blind fate. It
was the resurrection faith that
brought the dawning of the new
age.
If God be not dead, then let
the church not be afraid to say
so with a vibrant, living, current
resurrection faith. It is not
enough for the cuurch simply to
believe in "the" resurrection (a
reference point of past history),
but it must believe in "resurrection" today in its present experience. Resurrection is not a dusty
doctrine just to be scrutinized,
analyzed and proven by empirical evidence or philosophical
logic. In the act of the church's
recalling the resurrection it finds
its calling to a resurrection
faith-a faith that is now, a faith
that refuses to accept current
conditions in society that do not
make room for life, a faith that
moves in the midst of doubt to
affirm hope for the future, a
faith in which the reality of
Christ is lived and practiced today, a faith that will meet and
deal with the ambiguities of human existence, including its failures and doubts.
The question for the church
to"day is not "do we believe in
the resurrection" in which the
answer can be removed from the
reality of life to academic discussion and intellectual argument.
The question is, "do we believe
in resurrection" and the church
must answer with its life or
death. And the answer to the
second question provides the real
answer to the first question.
When you look at the church-its
(Continued on Page 30)

319

31

